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Abstract

This research analyzes Cutter and Crummett’s psychophysical harmony argument as a
novel formulation of the argument from design, and explains how it elevates from mere
probability to logical certainty. The argument focuses on the systematic harmony between
conscious states, physical processes, and behaviors; instances include the co-occurrence of
pain with avoidance behavior or the alignment of sensory perception with true belief. This
argument possesses three key advantages: independence from the a priori refutation of
physicalism; immunity to the multiverse hypothesis; and compatibility with various
metaphysical positions. An analysis of the four levels of harmony (hedonic, epistemic,
cognitive, and semantic) reveals that the probability of such a multilayered order forming
by chance is practically zero, whereas it is expected within a theistic framework. After
addressing two challenges (the logical circle in defining the value-laden nature of harmony
and the problem of evil), the study demonstrates that the transition from conjecture to
certainty occurs through a two-step process: first, the accumulation of clues (the
accumulation of evidence), which, akin to mutawatir (successive) reports, reduces the
probability of the contrary to an experiential impossibility and invalidates rival
explanations; second, the principle of causal conformity (the principle of homogeneity
between cause and effect), by proving the necessity of proportionality between cause and
effect, elevates the nature of the relationship from a statistical correlation to an ontological
necessity, wherein the assumption of an unconscious cause becomes intrinsically
impossible. Consequently, the harmony argument, moving beyond a probabilistic
indicator, provides a certain and infallible proof for the existence of a wise designer.

Keywords
Psychophysical Harmony Argument, Theism, Argument from Design, Principle of Causal
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Extended Abstract

1) Introduction

The teleological argument is one of the oldest philosophical frameworks for proving the
existence of a wise designer. Throughout history, it has been continuously reconstructed to
address developments in empirical sciences and philosophy. A prominent recent
formulation is the “Psychophysical Harmony Argument,” introduced by Brian Cutter and
Dustin Crummett in 2023. Instead of focusing on the cosmic fine-tuning of the universe,
this argument highlights the astonishing harmony between conscious phenomenal states,
physical brain processes, and the behavioral tendencies of organisms. In this harmony,
phenomenal states are perfectly paired with the physical states they seem inherently suited
for. For example, the sensation of pain is not only subjectively unpleasant but corresponds
precisely with the physical behavior of avoidance. This argument possesses three key
advantages over traditional arguments from consciousness: first, it does not require an a
priori refutation of physicalism—even if physicalism were true, the harmony requires
explanation; second, it is immune to the multiverse hypothesis; and third, it relies on the
qualitative value of the outcomes rather than mere complexity. However, Cutter and
Crummett formulated this argument as an “inference to the best explanation” within a
Bayesian probabilistic framework, yielding a strong probability but not certainty. The
primary objective of the present study is to demonstrate how this argument can be
epistemologically and ontologically elevated from mere probability to logical certainty.

2) Methodology

This study employs an analytical-critical methodology. Initially, it conceptually delineates
four main levels of psychophysical harmony (hedonic, epistemic, cognitive, and semantic)
based on contemporary philosophy of mind. Following this, the paper evaluates the
Bayesian formulation of the argument and its explanatory power against naturalistic and
reductionist alternatives. To robustly defend the argument, the study addresses two
fundamental challenges: the alleged logical circularity in defining harmony in value-laden
terms, and the problem of evil. Finally, by incorporating two foundational principles from
Islamic philosophy—the epistemological theory of “Cumulative Evidence” (analogous to
the logic of Mutawatir) and the ontological “Principle of Congruity” (Asl al-Sinkhiyyah)—
the research models and proves the epistemological transition of the argument from
statistical probability to causal necessity and logical certainty.

3) Discussion & Results

The analysis reveals that psychophysical harmony exists across four distinct domains: 1)
Hedonic harmony (the correlation of pleasure/pain with survival-appropriate behaviors);
2) Epistemic harmony (the alignment of sensory perception with the justification of true
beliefs); 3) Cognitive harmony (the compatibility of phenomenal thoughts and desires with
rational actions); and 4) Semantic harmony (the systematic connection between judgments
and phenomenal states). According to the Bayesian framework, since the vast majority of
logically possible psychophysical laws would result in chaos or mismatch, the probability
of this harmony arising under aimless naturalism is virtually zero. Conversely, under
theism, which values meaningful agency and rationality, such harmony is highly expected
(P(Harmony | Theism) » P(Harmony | Atheism)).

To achieve logical certainty, two objections must be resolved. The first is “logical
circularity,” which claims that defining harmony through “good” or “bad” outcomes
presupposes God’s values. The findings show this stems from conflating description with
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explanation. By applying the Principle of Congruity, the argument relies strictly on the
objective scientific and teleological structure of the phenomenon, not subjective
evaluations. The second objection is the “problem of evil” and seemingly gratuitous pain.
The study responds by distinguishing between “structural wisdom” (which harmony
proves) and “absolute benevolence.” Predictable natural laws, even with inevitable painful
byproducts, are necessary for a comprehensible world and higher goods. Thus, the
existence of some suffering does not negate the structural proof of a wise designer.
The pivotal finding is the elevation of the argument to logical certainty through a two-step process:
First, the application of Cumulative Evidence. By utilizing the logic of cumulative
argumentation, the convergence of the four independent layers of harmony drastically
reduces the probability of chance to a point nearing zero. In rational logic, this constitutes
“customary impossibility” (analogous to undeniable historical consensus or Mutawatir),
leading to definitive psychological and logical certainty.
Second, the reliance on the Principle of Congruity. To ground this epistemological
certainty in ontology, the philosophical rule that “the provider of a perfection cannot be
devoid of it” is employed. Psychophysical harmony is an effect characterized by
“knowledge” (systematic order) and “teleclogy” (purposeful direction). According to the
Principle of Congruity, it is ontologically impossible for a cause lacking consciousness and
knowledge (blind nature) to produce a scientific-teleological effect. This syllogism shifts
the argument from an inductive statistical correlation to an undeniable causal and
philosophical necessity.

4) Conclusion

By focusing on the precise alignment between conscious phenomenal states and physical-
behavioral mechanisms, the psychophysical harmony argument provides a compelling
contemporary version of the teleological argument. This study demonstrated that while the
original formulation is probabilistic, it can yield absolute logical certainty when combined
with “Cumulative Evidence” and the “Principle of Congruity.” The accumulation of the
fourfold harmonies renders the hypothesis of chance practically impossible, and the
Principle of Congruity makes the emergence of teleological order from an unconscious
nature ontologically impossible. Consequently, the argument transcends an inference to the
best explanation, providing an enduring, certainty-based proof for the existence of a wise
designer. Nonetheless, fully reconciling this harmony with absolute divine benevolence
requires supplementary discussions in the realm of theodicies.
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